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Panic broke out in Ch'ang-an city in the late summer of 30 B.C.l
Earlier in the year incessant rain had fallen for over thirty days in the three
metropolitan districts bringing floods in its wake. Rainfall had also been re-
ported in nineteen other provinces, and the waters were said to be rushing
down the valleys in torrents. More than 4,600 persons had lost their lives
and over 83,000 buildings had been destroyed, including government
offices and people's dwellings. The alarm spread in the capital city, defying
all reason: and in the stampede people were trampling ¢ach other down in
the streets. The old and infirm were crying out?, and the city, which perhaps
housed some 80,000 inhabitants, was in a state of utter turmoil. From within
the palace the emperor summoned a conference of ministers, and Wang
Feng F JB., Marshal of State3 and uncle of the emperor, gave his advice.

L The principal references for this incident are HS ro.4a (HFHD, 3, 180);
HS 27A.22a; HS 27C.1.21a} and HS 82.1b. The second of these passages is incom-
plete.

% [ have included text which is omitted in Wang Hsien-ch'ien’s edition but which
is included in the Po-na edition {82.1b).

37 Ta-ssu-ma ¥ ] %. In cases where the renderings of titles that are adopted
here vary from these used by Dubs, the larter will be appended in the notes, in the
forms given in R. de Crespigny, Official Titles of the Former Han Dymasty (Canberra,
1967). Dubs renders Ta-ssu-ma as Commander-in-chief.
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2 MICHAEL LOEWE

He suggested that the empress dowager and the emperor, together with the
other‘fema[e inhabitants of the palace, should take to boats; and that officials
and civilians should be told to climb the city walls so as to avoid the floods
that must surely be coming.

With one exception all the officials present agreed with Wang Feng.
The exception was Wang Shang . #, a northerner, recently demoted to be
Qeneral of the Left. He was no relation of Wang Feng, nor of Wang Feng’s
sister the empress dowager, nor of their nephew Wang Mang, who was soon
to figure in dynastic history, Wang Shang pointed out that there was no
cause for panic. When floods had struck the notoriously wicked states of the
past they had not submerged the city walls; Ch'ang-an at present enjoyed a
peaceful administration; there had been no outbreaks of armed conflicts and
the upper and lower orders of society lived together in amity. There could
be no reason for floods to strike, and it was absurd to order people to
clamber up the walls, thereby exciting them to even greater alarms. Wang
Shang’s calm words convinced the emperor that no evasive action was
necessary; and in a short space of time peace and stability were restored in
the city.

' The incident is perhaps slight and should not be regarded as being
t?rpical of the behaviour of Ch‘ang-an’s inhabitants. But, somewhat excep-
tionally, the histories provide a vivid and realistic account of what was
happe_ning in the city at a particular moment of time; and it is possibly of
some nterest to pause and take note of the attendant circumstances of the
day and their implications, which concerned political change and dynastic

c:omphcatlon, the attention paid to omens and the observance of religious
rites.

I. Dynastic and political considerations

Ch'eng ti was in his nineteenth year when he acceded to the throne in
33- He was the son of Yiian ti (reigned 49-33) and his empress Wang
Cheng-chiin 3 Bt 3, and in his youth he had shown promise of a generous
fmcl prudent disposition.4 However, as he grew up his habits of self-
1n.dulg¢%nce dashed the hopes that his father had reposed in his character.
Yiian ti thought quite seriously of replacing him as heir apparent by a son
borne by his favourite concubine, Miss Fu {%; and he was only dissuaded
from doing so with difficulty, as will be seen below. At a date which is not
l:nown, the future Ch'eng ti had been married to a daughter of Hsii Chia
#t 3%, who was a cousin of Yiian ti’s mother. It is stated that the match had
been arranged by Yiian ti as a means of recompensing the Hsii family for
the wrongs that they had suffered in the past;5 for Yuan ti’s mother, the

4 HS 10.1b (HFHD, 2, 174); HS 08.3a.
5 HS 97B.1a. ?
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empress of Hstan ti (reigned 74-49), had been poisoned in 71 8.c. by a
member of the Huo 8 family in an attempt to promote their own cause.
At the time of his accession Ch'eng ti had not yet begotten an heir; and one
of the underlying causes of dynastic disquiet during his reign was the con-
tinued failure of his consorts to bear a son, whether his favours were
granted to the empress Hsil #¥, the concubine Pan ¥E, to Chao Fei-yen
#8 7 #& (raised to the status of empress in 16) or to her sister the concubine
Chao. Only as late as 12 and 11 B.C. were two sons born; and according to
the Han-shu Ch'eng ti had these two infants put to death in order to
assuage the jealousies of his favourite.8
Throughout Ch'eng ti’s reign the Wang family formed the dominant

element at court and in government offices. The empress dowager, who
continued to take an active part in dynastic decisions until the reign of Ping
ti (from 1 B.C. to A.D. 5), exercised a strong influence over the young em-
peror Cheng ti. One of the first acts of the reign was to appoint her brother
Wang Feng to the title of Marshal of State and to invest him with powers of
leadership over the secretariat (f.e. Shang-chu f #).7 The combination of
this title and those powers served to provide the Wang family with the status
and security whereby their political fortunes could be founded. The days
had long passed since the post of chancellor (ch'eng-hsiang 7K #8)8 carried
with it the highest authority and responsibilities of the realm below those
of the emperor, and the use that Wang Feng made of his position to elimi-
nate the chances of rivalry may be illustrated by a number of incidents.?
Wang Feng held this distinctive position until 22 and was followed by no
less than four members of the Wang family until the change of political
balance of 7 B.C.19

The advice tendered by Wang Feng on the occasion of the panic of 30 B.C.
has been mentioned above. Nothing, however, is recorded of the attitude of
the chancellor of the day, K‘uang Heng [E iy, and a possible reason for his
silence will be suggested below. Indeed, when it finally appeared that the
rumours which had given rise to such alarm were groundless, the steadfast
attitude and sound advice of Wang Shang was suitably appreciated; and
after a few months he was appointed to the vacant post of chancellor from
which K‘uang Heng had been dismissed.!! But K'uang Heng had been con-
cerned with political measures during the previous two decades, and he was
involved in some of the live issues of the early vears of Cheng ti’s reign. His

8 For a summary of these events see Dubs in HFHD, 2, 360f.

7 Dubs: Office of the Masters of Writing.

8 Dubs: Lieutenant Chancellor.

9 See Dubs in HFHD, 2, 358 f.

19 Wang Yin % who held the position from 22 to 15; Wang Shang B (15-11);
Wang Ken H# (11—7); and Wang Mang for a short time in 7 B.C.

i1 HS 19B.41a, b and HS 82.1b. K‘uvang Heng was dismissed on a day correspond-
ing with 14 January 29 B.C.; Wang Shang's appointment was dated from 1o April.
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4 MICHAEL LOEWE

previous career and his recorded pronouncements shed some light on the
climate of opinion of the day.

Early in his life K*uang Heng had won a reputation as a scholar;1Z he had
been graded in the first class in the somewhat rudimentary tests of the time;
but as his answers had not corresponded with the ordinances of state he had
only been appointed to a minor position in the central government.1? Hsiao
Wang-chih ¥ 2 2, a statesman of note, had done his best to bring
K'uang Heng’s talent to official notice; but Heng’s main call to fame lay in
his learning, which left Hsiian ti, the practical minded emperor of the day,
somewhat unimpressed. It was only after the accession of Yitan ti, in 49,
that K'uang Heng came into prominence. He owed his rise partly to the
recommendation of Shih Kao B! #, a somewhat unsuccessful official who
was trying to raise a following at court; and the occasion of an eclipse and
earthquakel4 gave K'uang Heng an opportunity to impress Yiian ti with his
qualities. In presenting his views on the contemporary scene, he pointed out
that the frequent amnesties of the previous few years,!3 so far from allowing
people to reform their conduct as was hoped, had failed dismally to reduce
the extent of their lawlessness. He drew attention to the oppressive govern-
ment practised by officials and the prevalence of crime; and he declared
himself shocked by the extravagant way of life at Ch‘ang-an which, as the
emperor's capital, should rather have been the scene of plain living and high
thinking and a dedication to cultural pursuits. He made a plea for the remov-
al of grasping officials and for a return to the ethical ideals of government.
Pleased with the terms of his submission, Yiian ti had K‘uang Heng pro-
moted counsellor of the palacel® and junior tutor of the heir apparent.17

Some of the measures that were taken during Yiian ti’s reign indicate
the acceptance of K'uang Heng's conservative views, The reaction that he
was voicing against an excessive degree of state interference!® had already
been expressed by Hsiao Wang-chih; and the same views were put forward
more forcefully by Kung Yii J &. The measures included the withdrawal
of the Han commanderies {chiin §) that had been established on Hainan
Island (46 B.C.}; the abolition of the state monopolies of salt and iron (44);1?
the abolition of the state’s agencies for the control of staple goods; economies

12 HS 81.14 ¢f seq.

13 Ar the beginning of Ch'eng ti's reign, types of appointment sometimes depended
on the grade reached in the official tests; see HS 8t.135a, 22a.

14 Presumably the eclipse reported for 28 March 4z; HS 9.8b (HFHD, 2, 321,
354>

15 1.e., 48, 47 and 46.

18 Kuang-tu ta-fu 3 ¥ & & Dubs: Imperial Household Grandee.

17 Tiai-tzu shao fu X F & 4.

18 Ar this time the main protagonist for the “progressive’” view that had been
accepted as a basis for state policy during Wu ti's reign was Keng Shou-ch‘ang
¥ ¥ & ; see Swann 192 .

19 These were actually restored in 41; HS ¢.9a (HFHD, z, 324).
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in the luxuries and entertainments of the imperial palaces (47 and 44);
and the distribution of material relief to the destitute.??

Attention has been drawn above to Yiian ti's desire to replace his heir
apparent, a son of the empress Wang, by another son, who had been born
by a favourite concubine.2! In raising objections to such an ides, 22 K'uang
Heng appealed to the history of the Chou period and to the authority of the
Book of Songs and other texts regarding the principles of true kingship. He
wrote that order was attained in the world when dynastic arrangements were
correctly regulated. It was essential to respect the claim of the legitimate
consert and heir and to keep commeoener descendants at a lower level; and it
was also necessary for a ruler to sacrifice his private partialities in the in-
terests of public morality.

Yiian ti was evidently impressed by K'uang Heng’s ability and the
further examples of his advice on political matters, which was based on
references to classical texts and frequently mentioned the cause of law and
morality. In 318 K‘nang Heng reached “ministerial rank” by appointment as
superintendent of the palace counsellors;23 in the next year he was promoted
imperial counsellor;?4 and in 36 he became chancellor, receiving the honour
of a nobility at the same time.325

K'uang Heng was not the only official to whom the future emperor
Ch'eng ti owed his survival as heir apparent. According to 2nother passage in
the Han-shu,?8 so far from being able to assess the abilities of officials at
this time {Z.e. 38—34), Yiian ti was too ill to take any part in government,
Indulging his iove of music to the full, the emperor also engaged in frivoli-
ties, such as dropping bronze pellets on to drums from a height, and hoping
to score a bull's-eye. The concubine Fu's son was the only other expert in
this pastime who could rival his majesty’s skill, and this quality excited
Yiian ti’s admiration of his “talent”. Such a view provoked the scorn of
Shih Tan ¥ 4 a favourite courtier of Yiian ti who was distantly related to
the imperial family. Shih Tan did not hesitate to rebuke the emperor. “What
is usually meant by talent’, he said, “is intelligence and love of learning,
familiarity with the precedent of the past and an understanding of the new,
contemporary world; and the heir apparent is the one who is blessed with
these gifts. But if you value people for their performance at stringed instru-
ments or drums, why, then Ch'en Hui [ B and Li Wei2? 2 £ rank more

20 HS z4A.208; Swann 196 f.

21 [.e. the concubine Fu {§ entitled Chao-i B #; her son had been given the
title of king of Ting-t'ac & M.

22 HS 8r1.6a.

23 Kuang Iu hsint ¥ %% M. Dubs: Superintendent of the imperial household.

24 Yii.shth ta-fu 8 K X, Dubs: Imperial clerk grandee,

25 HS 19B.39a, b; HS 81.7b.

28 HS 82.54, b.

27 Two well-known contemporary musicians.
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highly in the scale than K‘uang Heng and should be appointed to the post of
chancellor.”

During Yiian ti’s last iflness (33) Shih Tan again had to intervene on
behalf of the heir apparent. Both he and his mother the empress had been
all but excluded from the emperor’s bedside, where Miss Fu and her son
were in attendance. Shih Tan insisted on the right of the heir apparent to
succeed, as the legitimate descendant of the emperor. He said that the heir
commanded the loyal support of the people; officials would refuse, to the
point of death, to accept an edict erdering a change in the succession; and
he himseif would seek permission to die first in such a cause. By these
means Yian ti was made to realize that he was beaten; and before he died
he asked Shih Tan to assist and guide the heir apparent in his new task,28

At Ch'eng ti’s accession (33) K'vang Heng submitted a long memerial
to the throne,2® which, if the record of the Han-shu is trustworthy, must
surely have struck the new emperor as being both self-satisfied and irritat-
ing. K‘uang Heng devoted his efforts to warning Ch'eng ti of the dangers of
a mésalliance and to pointing out the value of classical learning and dignified
behaviour. He reminded his emperor that he had no leisure now for amuse-
ments or indulgences, and that he should bend his will to implementing the
ideals of imperial rule. He cited from the Book of Songs to recall the good
example of king Ch‘eng, of Chou, and touched on the importance of proper
matrimony as being the start of procreation and the origin of happiness.
Only when these matters were conducted correctly would the material world
reach fulfilment and the destiny of heaven be completed. He cited Con-
fucius’ treatment of the Songs to show the need for rulers and their consorts
s0 to conduct themselves that they conformed with the purposes of heaven
and earth, and thus respectfully receive the direction of the blessed spiritual
powers; only when private indulgences were discountenanced would a
ruler meet the demands of the most highly respected values and act as lord
of his ancestral house and shrine. K'uang Heng begged Ch'eng ti to study
the examples whereby thrones had been won and lost, how government had
prospered and decayed; he should beware of music and sex, surrounding
himself with men of stern integrity and keeping away those who simply
boasted sharp wits. Complete farniliarity with the lessons of the six classical
texts would mean that the principles of heaven and man would be har-
menized; and that the plants and creatures of the animal world would be
safely nurtured; and in particular the Analects of Confucius and the Book
of Filial Piety contained the epitome of the words and actions of 2 holy man
and must be understood thoroughly. In the final part of his submission,
K'uang Heng made due reference to the personal behaviour that was

28 For Shih Tan and the heir apparent, see also HS ro.za (HFHD, 2, 374) and
HS ¢8.3b.
20 1S 81.7b.
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required of 2 monarch, in the interests of securing his people’s awe and love
and their imitation of his exarnple.

Despite the support that K‘uang Heng had given to the Wang family
and his successful efforts to ensure the accession of one of their sens, his
career during Ch'eng ti’s reign was neither long nor easy. Possibly thereisa
hint of arrogance or smugness in his character which may have made him
unlikable; possibly this was due to his puritanism; but his immediate
difficulties lay with the person of Shih Hsien J7 H.3° This eunuch had been
one of Yiian ti's favourites. Appointed to the key position of leader of the
secretariat he had imposed his will on the court, and officials from the
chancellor downwards had stood in fear of his authority. Shortly after
Ch'eng ti’s accession, K‘uang Heng and a few colleagues gathered their
strength together and submitted an itemized list of Shih Hsien's misdeeds,
extending their charges to cover his faction. But K‘uang Heng met bitter
opposition; and he found himself facing a counter charge on the grounds
that, knowing of 3hih Hsien’s misdemeanours previously and being him-
self in a position of autherity, he had failed to bring them to notice, pre-
ferring to build up his own connexions. Like K'uang Heng, Shih Hsien had
done his best to support the cause of Ch'eng ti in the question of the suc-
cession; but K‘uang Heng’s charges had enough validity to bring about the
dismissal of Shih Hsien's closest supporters. Shih Hsien himself was
ordered to return to his native commandery of Chi-nan F¥ i, but died of
starvation and grief on the way.

Nevertheless the discomfiture of Shih Hsien did not serve to allay the
anxieties that K‘uang Heng felt for his own safety. On several occasions he
offered his resignation, only to be refused; and even when his son K'uang
Ch‘ang B had murdered a man in a fit of drunkenness and another son had
tried to free him from arrest, Ch'eng ti still refused to allow their father to
offer his resignation by way of expiation. Finally (29) he was dismissed from
his position as chancellor and reduced to commoner status on the ground
that he had misappropriated some territory.3%

11 The Han state cults before 31 B.C.

When, in 30 B.C., the inhabitants of Ch'ang-an believed that their lives
were in immediate danger and that their city would saon lie in ruins about
them, there may have been some men and women who reflected on the
ultimate causes of the disaster they were about to witness. And, if one may
speculate for a moment, some officials may well have wondered whether the
rush of mighty waters was the just recompense brought about by certain
occult powers or by the souls of deceased ancestors. For some would

3¢ HS Br.ga; HS 93.4b. . .
51 The circumstances of this case provided valuable details regarding nobilities,
their tenure of land and their definition in territorial terms.
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doubtless be convinced that those powers had been slighted and angered by
reforms that had becn but recently introduced in the religious observances
of state.

The reforms were probably of a more radical nature than has sometimes
been supposed,3? and affected the site of worship, the objective of the state
cult and the manner of its service. Newly built sites of worship at which the
emperot took part were substituted in place of those where his predecessors
had sought to make contact with sacred powers for decades, or, in one case,
for centuries. In addition there are signs of a distinct change of emphasis in
the concept and object of the worship which the emperor led ; simultaneous-
ly a large number of shrines dedicated to a variety of cults were suppressed
and a simpler form of ritual was introduced for practice at the newly
established places of worship. While it must remain a matter of idle specu-
lation whether or not these changes were blamed for the floods of 30 B.C., it
is certain that their validity was brought into question during the next thirty
years, usually when the future of the dynasty was in question. On no less
than four occasions between 30 B.C. and A.D. 5 the reforms were counter-
manded or reintroduced, in conformity with contemporary persuasion or
expediency.

During Yian ti's reign (49—33) the conduct of state affairs had been in-
fluenced by the presence of men such as Kung Yu, Wei Hsiian-ch'eng
H % K% and K‘vang Heng. Early in their careers they had been set to study
some of the "‘classical” texts; their frame of mind was traditionalist and they
were opposed to the excesses of contemnporary religious practice; and it may
not be altogether misleading to describe them as protestant or puritan. Thus
they were ready to break with the immediate past, to dismantle current gb-
servances and to introduce change, in the interests of maintaining what they
believed to be the essential elements of service to the sacred beings; and they
sought support for their reforms in the practices attributed to the remote
past or the reaim of myth.

"The move to reform religious practice was but a single part of the major
cause which came into prominence during the last fifty years of Western
Han and which is associated with the Ku-wen ¥ 3 school. Opponents, of
the Chin-wen 4~ 3 school, called on textual authority to support and regu-
larize the conternporary practice of government; this was based on the
strength of imperial authority and had evolved from the methods (shu # and

fa ) of the Ch'in régime. The Ku-wen school wished to purge such con-
temporary practice of what they regarded as abuses, and to replace these by
the immutable rules of / §; such a code had been ascribed to the Duke of
Chou,

3 E.g. the reforms are described in HFHD, 2z, 361 simply as the “removal of
the great imperial sacrifices to the capital.” For the piace of the reforms among other
changes, see Fujikawa, ap, cit., particularly pp. 204 f., 214 f.
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Two examples may be cited to illustrate how the attitude of the two
schools to matters of religious practice was in close parallel with their acti-
tudes to the operation of government. Statesmen of the Chinwwen schoot
such as Chu Po 4 f#§ wished to retain the devolution of authority through a
supreme official (i.e. the ch'eng-hsiang 7K FH, Chancellor) and his subordi-
nates; the ku-wen school, however, {e.g. Ho Wu {§] &) preferred a tradi-
tional division of the highest responsibilities among three senior statesmen,
whose status and seniority were on a par, and who were traced back to the
glorious days of Chou. Secondly, while the Chin-wen school hoped to up-
hold the authority of government by the current system of regional inspec-

tors (22‘u-shih | $1) the Ku-wen reformists proposed to substitute for

them a system of chou #| and mu &z, and these officials were similarly
ascribed to the remote past.

It was under the guidance of the Ku-wen men that reforms were intro-
duced in the conduct of services to the imperial ancestors. [n addition, in
place of the worship carried out by the emperor hitherto to the Five Powers
at Yung %, the Supreme Unity at Kan-ch‘iian H J{ and the Earth Queen
at Fen-yin % &, the state cult was now to be concentrated in the worship
of Heaven and Earth, at sites built to the south and north of Ch'ang-an city.
The reforms were represented as restoring old and proper practices from
which departures had been made; they were to uphold the position of the
emperor and save him for unnecessary indignity and hardship; and they
were to bring economies to the state and reduce the exacting contributions
of the populace to the maintenance of the ceremonies. It also seems that
greater attention would be paid in the new concepts than hitherto to the
forces of Yin and Yang. As yet these had hardly appeared in the context
of the cults of state, alfhough they had been cited frequently enough in Han
documents such as imperial edicts. By now the concept of ¥Yin and Yang
was sufficiently deeply rooted to form part of the Chinese tradition. It has
also been suggested, by Fujikawa, that the reforms of 32 B.c. mark a reaction
against the influence that the magicians (fang-shih i ) had exercised in
the past, particularly over Wu ti.

Before the reforms were introduced it had been the practice of Han
emperors to take part in the seasonal worship of the Five Powers; and, as
will be seen, this cult was conducted at Yung and had been inherited from
previous dynasties. In addition Wu ti had instituted new state cults in
114-113 which were conducted at Kan-ch'iian and Fen-vin respectively.

Since the eighth century B.c. the dukes of Ch'in and their successors
had worshipped various powers at designated sacred sites (chik Bf). The
powers were principally the ¢, who included Shang #i - % the Supreme
Power; the i of fire (Yen ti ¢ 3§); and the # that were associated with the
colours white (), green () and yellow (). Of all the sites where these
powers were worshipped, those of Yung came to assume the greatest
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importance. Yung was situated in an area that was much later to be designa-
ted as the Han metropolitan division of the Yu-fu-feng # 4k BX. This area
spanned the northern and southern banks of the upper reaches of the Wei
river, and included the site of the Ch'in imperial capital of Hsien-yang.3?
Yung lay to the west of the later city of Ch'ang-an; but close as it was to the
Han capital, it was not particularly secure, being penetrated by patrols of the
Hsiung-nu in 166.34 '

By the time of the unification (221) the importance of Yung as a reli-
gious centre had grown beyond all recognition. In addition to the four
sacred sites (chih BY) dedicated to the worship of four of the #, there were
over a hundred shrines which served powers such as the sun, moon and
constellations, or the lords of the winds and the rain. Regular services were
held, sometimes with blood sacrifices; and the Ch'in emperor sometimes
attended in person. The significance of Yung was enhanced by its proxirnit.y
to the emperor’s seat of government and due account was taken of this
situation.35

As part of the process of substituting his own authority for that Of.
Ch'in, in zo5 Liu Pang adopted responsibility for worshipping the four 7
that were associated with the colours white, green, vellow and red;36 in
addition he instituted the worship of a fifth #, the pawer of black. However,
the first of the Han emperors did not apparently attend these services in
person. The first occasion when this was done occurred in 163, when Wen ti
visited Yung and performed the chiao Zf, or seasonal worship of the boun-‘
daries, in honour of the five #37. Wen ti also had the worship of the five #
performed at new shrines which were built at Wei-yang {8 BB, and attended
there personally {164)38. Ching ti carried out the rites at Yung in. 144, and
from 134 onwards it was intended that the emperor should wvisit ang
regulatly, once every three years.30. However, according to the record, im-
perial visits were far from regular; they are noted for the years 123, 122, 114,
113, 110, 108, 92, 56, 44, 40 and 38.4¢ .

The worship to the Earth Queen (Hou t'u J& 1) was inaugurated in
December 114. It apparently followed from Wu ti’s personal suggestion and
the recommendations that senior officials made at his behest to consider the
matter. They proposed that five altars should be prepared, on a circular

33 HS 28A.1.348.

34 HS o944, 138,

33 HS 25A.152.

38 115 23A.17h.

37 HS 4.16a; HS 25A.20a.

38 HS 25A.20a.

3 15 23A.21b.

0 1[G 6.13a; 14a; 18b; 20a; 26b; 28a and 16b (HFHD, 2, 57, 60, 74, 76, 89, 93
and 1113); HS 8.19a (HFHD, 2, 248); HS g.5b, 9b, and 10b {HFHD, 2, 313, 325, and
329).
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mound that lay encompassed by a lake. 3l Light brown calves together with
the grand offering of one bull, one sheep and ene pig were to be sacrificed at
each of the altars; and once the ceremony was ended the victims were to be
buried underground. Yellow was to be the dominant colour in the robes of
the celebrants. Wu ti had heard that a bright effulgence had been seen
descending by the Fen river, and this occurrence determined him to estab-
lish the altars on the mound at Fen-yin # B, in Ho-tung commandery. Wu
ti's persenal obeisances were of the same type as those that he offered to the
Supreme Power; he and his successors returned to perform these rites at
Fen-yin in 107, 105, 104, 103, 100, 61, 55, 45, 39, and 37.42

In the meantime there had been instituted a further regular act of wor-
ship on the part of the Han emperors.33 This was the service to T ai i
F& — the Supreme Unity, which was carried out for the first time, by Wu ti
in person, at the winter solstice of 113. The site for this ceremony was at
Kan-ch‘lian, in Yin-yang 2 BE prefecture, within the metropolitan
division of the Tso-p'ing-i Z& & . Kan-ch'iian lay to the east of Ch'ang-
an, and Wu ti had a summer palace situated there. Worship of the sun and
the moon was included in the ceremonies, and the Standard Histories pre-
serve the texts of two formal documents that date from this solemn occa-
sicn.* At the inaugural ceremony the emperor was robed in yellow. Lights
blazed forth in rows upon the altar and vessels were set by at the side for
dressing and cooking the sacrificial victims. Officials presented the cere-
monial discs of jade, and the oblation of the animals was duly performed.
That night a brilliant light was observed; and when day broke a yellow
cloud rose to the skies. As with the ceremonies at Yung, so at Kan-ch'lian
it was envisaged that the emperor would attend personally every second ()
year.?5 But again the observance was anything but regular, being conducted
by Wu ti in 106, 100 and 88; by Hsiian ti in 61, 57, 51, 51 and 49; and by
Yian tiin 47, 45, 43, 39 and 37.46

It will be noticed that a long break in continuity occurred between irm-
perial visits to the three sites during the end of Wu ti’s reign, the whole of

4 HS 235A.20b; see also MH I, 475. For the concept of this divinity as female,
being paired with the male divinity of Heaven, see Chavannes, “Le T ai Chan', Biblio-
théque d'études, Annales du Musée Guimet, Paris, 1910, pp. 5215, where the distinet
emergence of this concept is dated in Wu ti’s reign.

42 HS 6.28b, job, 31a, 323, 33a (HFHD, 2, 93, 97, 89, 100, 103); HS 8.15b, 10b
(HFHD, z, 239, 250); H5 9.5b, 10b, 11a (HFHD, 2, 313, 328, 330).

43 HS 6.20b (HFHD, 2, 76); HS 25A.33a; MH, IIL 491.

44 HS 6.20b (HFHD, 2, 77); HS 25A.33a; MH 11, 49z.

43 See HS 25A.33b and notes. The corresponding text of SC and some editions of
HS read 3 rather than 2 years. Whatever the textual evidence, it appears from the
record that at certain periods the visits were made every two rather than every three
years. See also HS 25B.10b and notes.

48 HS 6.302, 334, and 38b (HFHD, =z, 96, 103, 118); HS 8.13b, 18b, 20b, 223 and
z3b (HFHD, 2, 239, 247, 254, 258 and 261); HS 9.3a, 5b, 73, 10b, 11a (HFHD, 2, 306,
313, 317, 328 and 330).
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Chao ti’s reign and the first twelve years of Hsiian ’s reign.7 The Han-shu
observes the break and attributes it to the youth of Chao ti, who actually
attained adulthoed in 77, and the dictatorship of Huo Kuang during the
early part of Hsiian ti's reign.48

III. K‘uang Heng's reforms .

As aresult of K'uang Heng's influence, a major change was introduced
in the seasonal worship of the bounds (ckiwo ), shortly after Ch'eng ti's
accession. Under the new arrangement these services were to be held no
longer at Yung, Fen-yin or Kan ch'Gan, but at Ch'ang-an. In addition,
whereas previously the services had been directed to the Five Powers, the
Earth Queen and the Supreme Unity, they were now to be held in honour of
Heaven (T*fen 3K) and Earth (77 #f1). As will be seen from the text of the
memorial attributed to him, K'uang Heng argued his case skilfully, in-
voking precedent from the past and reminding the palace of the real pur-
pose that lay behind the observance of the rites at Kan-ch'Gian. In addition
he was shrewd enough to refrain from suggesting outright the substitution
of Heaven and Earth in place of the other powers. But his memorial, and the
subsequent documents, will only be understaod fully if it is assumed that
when the services were moved such a change would also be effected. And,
as will be shown below, while veneration for Heaven and Earth was not
altogether new in Han thought, active participation in sacrifices and worship
by a Han emperor was an innovation. So K‘uang Heng simply asked that the
senior officials of the government should discuss whether it was suitable to
remove the services to Ch'ang-an; but it may be noted that the fifty men
who supported K‘uang Heng during the course of the discussion did not
mention the Five Powers, the Earth Queen or the Supreme Unity; they
argued in terms of worshipping Heaven and Earth.

The initial memorial was presented under the names of K'uang Heng,
the chancelior, and Chang T"an 38 8 the imperial counsellor:4%

“In the affairs of emperors and kings, nothing is of greater moment
than their acceptance of the order of heaven; and in such a task nothing is
more important than the seasonal services of worship. It is for this reason
that the holy kings bent their minds and thoughts to the utmost to institute
regulations for those services. They worshipped Heaven at the southern
bounds of their domains, and the meaning of this lay in their attendance at
the realm of ¥ang; they sacrificed with burial rites to Earth at the northern

47 ‘The rites were not attended by an emperor between gz and $6 2t Yung, between
100 and 61 at Fen-yin, and between 88 and 61 at Kan-ch‘iian.

4 HS 25B.7a, b. For Huo Kuang's dictatorship, see Loewe, “The case of Witch-
craft in 91 B.C., its historical setting and effect on Han Dynastic History {4sia Majer,
Voi. XV/Part 2, pp. 179 £.)

4 HS 25B.11a.

K'UANG HENG AND THE REFORM OF RELIGIOUS PRACTICES (3I B.C.) I3

bounds; and the symbolism of this lay in their approach to the realm of Yin.

“Heaven’s relations with its son are such that it attends the place where
he has built his city to accept the offerings that are due. In the past when the
emperor Hsiao Wu resided in the palace of Kan-ch'iian, a site was dedicated
tn Yiin-yang for the worship of the Supreme Unity, and services were held
south of the palace. Nowadays the imperial presence is regularly in Ch'ang-
an; to carry out the worship of the boundaries to Heaven, the emperor
turns nerth to go to the realm where Vin reigns supreme; and to perform
the services to the Earth Queen, he turns east to the realm where Yang’s
influence is slight. In this way practice is at variance with the institutions of
old.

“In addition, in his journey to Yin-yang his way passes through
ravines and along a narrow passage that extends for a hundred %. To reach
Fen-yin he crosses mighty rivers, with the danger that beat and car may be
buffeted by wind or wave; and his train consists of anything but the many
carriages that befit a holy ruler. The commanderies and prefectures through
which he passes put the roads in order and supply the necessary provisions,
sothat the officials and the civil population suffer hardship; and the govern-
ment’s offices are put to great trouble and incenvenience. Thus the people
whom - the emperor protects are made to labour and he himself journeys
through lands that are dangerous; these are difficult conditions in which to
pay reverence to sacred and spiritual beings or to pray for prosperity; and
they can hardly conform with the emperor’s role of receiving the order of
heaven and treating mankind as his children.

“In the past kings Wen and Wu of Chou performed the seasonal
sacrifices of the bounds at Feng ¥ or Hao &, and king Ch'eng did so at
the town of Lo #§. From these examples it may be seen that Heaven
accompanies the site of the king’s residence to accept his offerings. It is
right that the sacred site dedicated to the Supreme Unity at Kan-ch'Gan
and the worship of the Earth Queen in Ho-tung should be removed and set
up at Ch'ang-an, so as to fit with the practice of the emperors and kings of
the past. We beg leave to discuss the matter with senior officials so that 2
decision may be reached.”

Ch'eng ti duly gave his consent. Eight officials, including Hsi Chia
#F &, the emperor’s father-in-law, believed that no change should be made
in view of the long tradition behind contemporary usage. But fifty others,
including Wang Shang,50 Shih Tan §f 735! and Ti Fang-chin Z& JF 52
supported K‘uang Heng. They cited the authority of the Li-chi53 “Burning

30 [ e, General of the Left who advised the emperor to hold fast during the panic
of 30 BC. At this time (32) he still held the more senior post of General of the Right;
HS 16B.412 and HS 8z.1a.

51 Rose to be Superintendent of the Minor Treasury from 14.

52 Rose to be chancellor from 15 until his death in 7.
53 Li-chf zo, Chi-fa %% @& Couvreur, Li ki, 1913, Vol. [I, p. 259.
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victims an brushwood at the Grand Circular Altar constitutes the worship
of Heaven; the burial of sacrificial victims at the Great Rectangular Altar
constitutes the worship of Earth.”” They argued that the dedication of a site
at the southern bounds of the city would be a means of determining the site
where Heaven would respond; and the isolation of a sacrificial site at the

Great Rectangular Altar, situated at the nothern bounds, would meet the .

requisite site for ¥rn. They went on to observe:54

“The sites of the seasonal services of the bounds have in all cases been
at the south and north of the Holy kings’ cities; as the Bogk of Documents
has it:33 ‘On the third day, ting-ssu, he sacrificed victims on the suburban
altar, namely two oxen.’ The Duke of Chou’s sacrifice was a notification of
his removal to a new town and his foundation of the rites for the seasonal
service of the bounds,

“Kings endowed with spiritual blessings and the holy rulers serve
Heaven and Heaven is shown forth; they serve Earth and Earth becomes
manifest; and when Heaven and Earth are clearly shown forth, the powers of
the spirits are made apparent. Heaven and Earth take the one who is kin gto
be the master; and so, when the holy kings instituted the correct procedure
for the sacrifices to Heaven and Earth, they invariably arranged for this to be
done at the bounds of the rulers’ cities. Ch‘ang-an is the residence of owr
holy master and lies under the observation of August Heaven. The sacrifices
performed at Kan-ch'iian and in Ho-tung have not been accepted by the
sacred spirits and it is right to remove them to places where Yang is in its
regular position and where ¥in is in full force. It is right to reject contem-
porary modes and to restore ancient practice; to follow the institutions of the
holy kings and to determine the requisite situation of Heaven; and to follow
what the procedure prescribes.”

This support encouraged K'uang Heng and Chang T‘an to proceed
further, and in a second submission3% they fastened on the principle of
following the views of the majority; and they did not omit to poiat out that
the fifty men who supported them were well versed in their classical writings,.
while their eight opponents had no text or precedent on which to draw.
K'uang Heng concluded his case by citing from the Book of Songs5? and
interpreting the text as favouring the establishment of the chiao to the south
and north of Ch‘ang-an. Ch‘eng ti again accepted their advice.

K'uang Heng’s next step was directed towards eliminating the elaborate
rituals and the symbolism that had characterized the state cults hitherto.58

84 HS 25B.12a.

5% Shu-ching, Shao kao, B ¥ 5; the translation of this citation: is taken from
Karlgren, Book of Documents, p. 48.

56 HS 25B.12b.

8 Shih-ching, No. 288, Ching chik ¥ 2 (Karlgren, Book of Odes, p. 249); and
No. 241 Huang { & % (Ibid, p. 193).

58 HS 25B.13a.
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He objected to features such as the brilliantly coloured altar 5 of the
Supreme Unity at Kan-ch'itan, whose eight corners pointed symbolically
into eight directions. He protested that he could find nothing in the past
which justified the use of a highly embellished and carved altar; the
interment of models of the imperial carriage with its chestnut colts: or
the figurines of fine hunters. Similarly he took exception to the display of
jades and the performance by the women’s choir. He believed that the real
significance of the burning of the woodpilef® and the provision of sacrifices
for the #i lay in the purification of the site and the act of worship and in the
value placed on the essential qualities of such worship.

K'uang Heng named the songs and dances that should properly be
performed to await the presence of the spirits of Heaven and Earth. Calves
should be used as the sacrificial victims; dried straw for matting; and ear-
thenware or calabashes for vessels. In each case one should follow the natural
order of Heaven and Earth, giving first place to sincerity and simplicity, and
not daring to elaborate. K‘uang Heng believed that “the achievements and
character of the spirits are of the highest order, and neither the most delicate-
ly refined objects nor a plethora of material poods are adequate to give
thanks for their work; only by the utmost sincerity may they be brought
nigh; and by respecting the stark essentials so may the blessed character of
Heaven be illuminated. Gaily painted altars; meretricious décor; women's
choirs; the imperial carriage; chestnut colts or fine hunters; the appur-
tenances of stone altars; none of these should be maintained.”

As the next part of his reforms®! K‘uang Heng pointed out that kings
are free to establish their own forms of worship and are not obfiged to con-
tinue the practices inherited from the past. This principle applied in par-
ticular to the services held hitherto at Yung, which had been instituted
arbitrarily by the leaders of Ch'in; but they were not prescribed by the #. It
would be quite improper to respect the practices that had been started in-
discriminately by the chu-hou 3 4% of the pre-Han period; and even the
service at the northern site of Yung, 7.e. the one initiated by Han Kao-tsu to
the Power of Black, should not be maintained. Ch‘eng ti again accepted the
advice of his chancellor, and the shrine of Ch'en Pao BR $I%2 was included
among those that were abolished. In the following year a Han emperor per-
formed the chiao sacrifices at a site south of Ch‘ang-an for the first time
(17 February 31 8.C.).%3

83 32 . The implications of this term are not clear.

80 [ follow the reading of the Po-na edition (HS 25B.12a; Wang Hsien-chien
edition HS 25B.13b).

¢ HS 25B.(1b.

82 HS 25A.4b, The worship of this deity was established by Duke Wen of Ch'in in
the eighth century B.¢.; see MH, III, 421; see also HS 25A.15a.

8¢ HS ro.3a {HFHD, 2, 378).
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It will be shown bhelow that previously, in the reign of Yian ti, a large
number of shrines dedicated to the service of the ancestral spirits of the
emperors had been suppressed. The final change which K'uang Heng and
Chang T*an effected® was a similar suppression of a whole host of services,
supported by the central government and performed in the provinges by
various types of intermediary.85 Of a total of 683 such sites, only 208 were
regarded as conforming with the prescribed rites; the other 475 were
abolished. Similarly of the 203 sites at Yung,%8 only 15, which were dedicated
to the mountains, rivers and constellations, were saved from destruction.
Elsewhere in the provinces there took place a wholesale abolition of sites of
worship that had been established under the auspices of Kao tsu, Wen ti,
Wu ti and Hsiian ti,67

K‘uang Heng's reformation did not pass without question at the time;
and when he was dismissed from his appointment as chancellor (29) there
were those who said that the changes should not have heen made. What was
warse, to the consternation of the emperor, on the very day that worship

was suspended to the Supreme Unity at Kan-ch‘iian, a violent storm
destroyed the Bamboo Palace there and uprocted over a hundred well-
matured stout trees that had been growing in the site dedicated to the
sacrifices. Ch'eng ti consuited Liu Hsiang g [],%% whose answer forms the
clearest statement that survives of the case for the practices which had just
been abolished.89

“Members of a family would not willingly discontinue the services they
inherit from their forebears, and it would be even less reasonable for a
dynasty to give up the worship of its hallowed and precicus beings at the
sites of yore. Moreover at the foundation of these services at Kan-ch‘iian,
Fen-yin and the five dedicated sites of Yung, so far from being set up in-
discriminately the shrines were only built after the spirits had made them-
selves felt. The rites were respected meticulously during the reigns of Wu ti
and Hsiian ti and the glory of the spirits was particularly conspicuous; so
the sites of worship set up by our ancestors may certainly not be removed
lightly. In the case of the worship to Ch'en Pae,”® 700 and more years have
passed from the time of Wen kung of Ch'in until now. Since the foundation

84 HS 25B.14b.

5 These are described as hou shen & M, fang shih 5 & and shik-che k¥,

%8 There is some doubt whether this figure should be 203 or 303 see HS 25B.14b.
notes ad loc. In view of the multiplicity of sites of worship at Yung, 303 is perhaps the
more likely,

7 For details of the places invoived and the deities worshipped see HS 2 sB.r4b
et seq,

88 Liu Hsiang was a descendant in the fourth generation of Kao tsu's half-brother
Chiao 52, king of Ch'u. For Liu Hsiang's career and his part in the inteilectual move-
ments of the day see HS 36.6a ¢f seq.

8% HS 25B. 13a.

% See note 62 above.

? RE .C. I
K‘UANG HENG AND THE REFORM OF RELIGIOUS PRACTICES {31 B.C.) i

of the Han dynasty the spirit has paid a regular visit from one generatlofrilfto
the next. Its brilliant light of scarlet or ygllow extends for forty ord ;y
feet and has come to rest by the shrine. Vo.Lces have rfﬂrerberated an .dt e
fowls of the air have given tongue. Each time the spirit ha.s app;arc tat
Yung, the directorate of prayer’ has offct:ed a grar.1d sacrifice and sent a
watchman to ride post-haste to the palace, in the belief that tbc occurrence
has been a most felicitous event. The spirit came to .the s%mne ﬁv;\;;me.s
in the reign of Kao tsu, 26 times in that of '\f‘f’en ti, 75 times in t};aég‘ u ti,
25 times in that of Hsiian ti and 20 times since the ‘ﬁrst year (; u-yiian
[48 B.c.]. This is the traditional worship of the pulsating force of Yang.

“The rites devoted to the ancestral shrines of the Han dynasty may aot
be discussed without due authority ;7 for in each case they havf; been j1011}?1}!
founded by the sovereigns of the ancestral hous_e together “mth‘ th{:.)ll' wise
counsellors. There is no written authority covering the varying 1r§st1tut10ns
of past and present; in the most highly respected ‘anfi most lmpl»o.rtfmt
matters, heterodox usage can hardly be used as a criterion for explaining

ice.
Stam{?r;ds::;tber of counsellors have succeeded one another since Kung
Yi's advice was first accepted, and there are many features that ha\: be;n
subject to change and upheaval. The 7 ta fhuar.:” 2 7&; k1 says ;athr: 3
calamities which attend the abuse of the spirits will be visited ‘untll the t ‘1‘r”
generation, and I fear that the dire effects will not stop short with Kung Yu.cI

Ch'eng ti was impressed by Liu Hsi.ang’s arguments and reghreri.tled
having made the changes. In addition he :‘.‘»tlll had no heu?. In 14 B.c.h_ 67410
the empress dowager issue an edict ordering .the restoratlt.:r.? of wo;sFlp :
the Supreme Unity and the Lord of t.he Seil, at Kan-ch'Gan an e_rtx-ym
respectively; and it is noteworthy that in the two subs?quent cl'iangfzs 1A;:::
again an edict of the empress dowager whereb?' practice was a t.;n:. .d te

14 Ch'eng ti made a habit of visiting the three sites regularly unt}u is eath;
Yung in one year and the two sites of Fen-yin and Kz:n-ch ‘L’Lan 1nh .

next.?® The services were restored at Ch'ang-an after Ch'eng ti's death in
7;76 and on that occasion the edict admitted frankly that the return to Yung
h;d failed to procure an imperial heir.”7 Clearly the motive for these

7 Tai-chu W ; Dubs renders T'ai-chu ch'eng & as Assistant Grand Suppl-
below. ) )
CatOf;as;z:l :lt'lig:uppression of ancestral shrines at the advice of Kung Yi see p. 18
oelosy  fi-chi 3 TK edition 13.6b.
i t, see Ta Tai li-chi 8o Pen ming A f SP [ it
:: g‘-‘sl' :1;131 ::nge'pand HS 25B.15b; the edict followed Ch ha;ng ti's p;r:ormance of
ne. Fusi he change in 16 8.C,
i t Yung. Fujikawa (pp. 219 and 235, note 7} dates t L.
the nTt:Ei:nperialgvisits were paid to Yung in 14, 13, 10 and 8; and to Kan-ch'ian and
Fen-yinin 13, 11, 9 and 7 (HS ro.12a~-16a; HFHD, 2, 404-17).
78 S 25B.18b. _
77 I-S{eezaslso HS 23B.17b for the advice given to Wang Shang by Tu Yeh 4L #5
sometime between 14and r1.
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changes was one of expediency. In 4 8.C.78 the state cults were moved once
more to Kan-ch‘iian and Fen-yin; but the emperor (Al ti) was not able to
attend in person, and sent officials to act on his behalf, The final change that
tock place in Western Han, which brought the ceremonies back to Ch'ang-
an again, resulted from a memorial which Wang Mang submitted in a.p. 5
his text summarizes the history of religious change and stresses some of the
points that have been considered above, 79 )

At the same time Wang Mang proposed8? certain changes in the ritual
of the services, so that the symbolism would correspond more closely with
the concepts of Heaven and Earth. His proposals concerned musical per-
formances, sacrificial animals and the mode of venerating the sun and the
moon. In a further memorial he suggested the establishment of ancijlary
shrines at the new sites of Ch‘ang-an, to serve a whole variety of deities and
spirits; and by the end of his period of usurpation there was a total of 1,700
sites of worship at which blood sacrifices were offered. By now the attempt
to restrict the state cults solely to the worship of Heaven and Earth seems
to have lost much of its original purity of purpose. However, from now on a
final break had been made in the services instituted under Wu ti to T gi-f
and Hou-tu and those that had been maintained at Kan-chiian, During
Eastern Han, the state cults were based on the reforms of 31 B.c.; and the
chias sacrifices were instituted to the south and north of Lo-yang in a.p, 26
and 37 respectively.81

IV. The ancestral cult

It has been noted above that under Yiian ti, and before the religious
changes that were introduced at the suggestion of K‘uang Heng, a few
measures had been taken with the avowed intention of restoring ancient
practice and altering recent policies. But perhaps the nost striking example
of the conservative or puritan movement is seen in respect of services held
to honour the imperial ancestors. Here again the reforms had been intro-
duced in Yiian ti’s reign and they had been sponsored by men whose names
have already been mentioned, ie. Kung Yii and K‘uang Heng., Wei
Hstian-ch'eng B % B was another official who was concerned with this
aspect of the reforms. He had taken part in the famous discussions about the
classical texts in g1 and held the posts of Superintendent of the Minor
Treasury®2 (from 48 to 43) and imperial counsellor (43). He rose to be Yiian
ti's chancellor in 42 and held that appointment until his death in 36.33

78 HS 11.6b (HFHD, 3, 33); and HS 25B.18b.
7" HS 25B.19a.

80 HS 25B.z0a.

81 HHS (tr.) 7.3aand 8.1a.

82 Shao-fu 7 Jf§, Dubs: Privy Treasurer.

81 HS 19B.36h, 38a, b, 39b; and HS 73.8a
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By Yiian ti's reign therc had occurred an enormous proliferation of
expense and effort in the cult of the imperial ancestors.8¢ There were 16~
shrines established for the purpose in 68 provincial divisions of the empire;
and at the capital city 176 sites of worship were kept to the souls of the de-
parted ancestors. At each one, four daily offerings of food were made in
funerary chambers; 25 sacrifices were performed annually in the main
temples, including the oblation of animals; and services were held in the
side chapels at each of the four seasons. [n addition there were a further
thirty sites where reverence was paid in similar fashion to the empresses.
According to the Han-sku85 the total number of meals offered annually was
24,455, the sites were guarded by 45,129 men; and the priests, cooks and
musicians totalled 12,147, not counting the servicemen engaged in looking
after the sacrificial animals. Kung Yii protesteds® at the number of these
establishments and at the failure to feilow ancient practice at the provincial
shrines. His strictures were but the start of a series of submissions made by
senior statesmen in response to Yiian ti's orders for a full discussion of the
subject; and in each case they recommended drastic reductions, Bye goB.C.
these had been put into effect ; services at almost 200 of the separate shrines
were abolished. Special treatment was reserved only for the three most note-
worthy of the Han emperors 7.e. Kao tsu, Wen ti and Wu ti; and services
dedicated to the souls of the empresses were discontinued.

However, as in the case of the services to the Five Powers and the
Supreme Unity the change was not accepted as permanent. When Wei
Hsitan-ch’eng died in 36, K‘uang Heng took his place as chief spokesman
for the traditionalist point of view. He needed considerable strength of mind
to maintain his attitude. Yiian ti lay ill; he had dreamt of spiritual heings
who had warned him of dire consequences that would follow the abolition
of so many shrines; and his fears were confirmed when his younger brother
had a dream of a similar content.87 Yiian ti now came to believe that he should
restore the shrines; for some time K‘uang Heng was able to maintain his
deep-seated opposition to such a return to former ways, but he was not un-
naturally alarmed by the emperor's continued iliness. He offered prayers to
the three select emperors, asking that the consequences of abolishing so
many shrines should be visited on his own person. Moreover, acting against
his own principles, he felt obliged to make propitiatory statements to the
shrines where services had been discontinued.88 But there was still no im-
provement in the emperor’s condition, and after some time the shrines in
the capital were restored, with their full quota of services as before {34).

84 See Dubs in HFHD, z, 289 f.
85 HS v3.10a.

B HS 73,104,

87 HS 73.14b.

38 HS v3.14b, 154,
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Nevertheless Yiian ti died within the year. K‘uang Heng tartly pointed out
that the restoration of the shrines had had little effect and had failed to
procure a state of bliss; and once more he was able to have the services
discontinued, 89

In 28 the services were restored, at a time when the next emperor,
Ch'eng ti, was very conscious that he had no heir; but at the accession of Aj
ti (7 B.C.) a move was made by 53 officials for their abolition. In a’long
memorial®® Wang Shun F, £f and Liu Hsin 2 #{ argued that the contribu-
tions made to the dynasty by Wu ti and Hsiian ti were outstanding; and
they were able to plead successfully for the retention of their worship, During
Pling ti’s reign (a.D.1-5) Wang Mang submitted that certain changes
should be made to ensure that honours were being paid only where they
were due. Each question must be judged in the full light of dynastic history,
and he cited the case of the shrine to Hsiian ti's father which could not be
justified, as he had never been emperor.

Once he was emperor, Wang Mang took a number of steps in regard to
the worship of ancestral spirits.?2 In a.D. g he bestowed nobilities on favoured
individuals together with responsibility for making offerings to some of
their ancestors. These included 2 number of heroic sovereigns known to
Chinese myth, such as Yao and Shun; for Wang Mang purported to believe
that the Wang family was descended from Shun. Wang Mang also estab-
lished®® a number of shrines which were dedicated to the service of the
closer ancestors of his house, 1.¢. five to the founders of the line and four to
his immediate ancestors together with their womenfolk. In the following
year the Han ancestral shrines situated in the capital city were abolished.
But it was not until A.D. 20 that the order was given to build shrines to the
ancestral house of Hsin 3, in honour of Wang Mang’s own dynasty;5$
and two years later Wang Mang attended the inaugural ceremony. 9

V. The worship of Heaven and Earth
Heaven and Earth feature in 2 number of memorials or other Han
documents before 31 B.C. The references show an acknowledgement of their
powers and of the need to venerate them; and there is some slight evidence
of arrangements made for their sacrifice; but with the possible exception of
one ceremony that was conducted at T*ai shan in 110, there is no evidence
that an emperor took a personal part in worshipping Heaven and Earth.

99 HS g.12b (HFHD, 2, 334); HS 73.16b,

M HS v3.17a.

1 HS 73.20a. For this question see Fujikawa, pp. o1 f,
2 HS 9oB.4b (HFHD, 3, 274 f.)

22 HS qgB.5b (HFHD, 3, 246).

4 HS g9B.13b (HFHD, 3, j03).

%5 HS 99C.8b (HFHD, 3, 395).

98 HS g9C.16a (HFHD, 3, 422).
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In about r30 B.c., Wu ti agreed to aorder the directorate of prayer®? to
found services to the Supreme Unity at the south-eastern bounds of Ch'ang-
an city. Shortly afterwards an unattributed memorial referred to the ancient
practice whereby the Son of Heaven sacrificed to Heaven and Earth and the
Supreme Unity; and again Wu ti ordered the directorate of prayer to have
services conducted. In neither of these instances is there reason to belicve
that the emperor took 2 personal part in the ceremonies. Somewhat later
(from 121) Shao Weng & # won Wu ti’s favour by his claims to be able
to attract the blessings of spiritual powers.?8 On his advice a terrace was
constructed at Kan-ch'ilan palace. Part of the structure was decorated with
paintings of Heaven, Earth, the Supreme Unity and other spirits; and
furnishings used to make sacrifice were placed nearby so as to attract the
spirits of Heaven.

Heaven and Earth are also mentioned on the occasions when services
were inaugurated to other deities at Fen-yin and Kan-ch‘ian. In the first
instance®® the officials who were advising about the proposed services to
the Earth Queen observed that in the sacrifices to Heaven and Earth small
bullocks were used as the victims. From this reference it would seem that
sacrifices were already being made to those powers, but there is nothing to
show that the emperor took part, or that they ranked highly in the observ-
ances of state. On the second occasion the celebrant who formally announced
the emperor’s personal participation in the service to the Supreme Unity
began his prayer by sayingl% “Heaven has just bestowed the holy pledge of
precious tripods on his majesty the emperor.” In the edict whereby the
services at Kan-ch'ilan were inaugurated, Wu ti referred to these and simi-
lar blessings, adding ‘‘fearing as We do that We cannot fulfil Cur duties,
Our thoughts are bent on glorifying Heaven and Earth™.101

In 111 officials again alluded to the practices of the past, somewhat
loosely.102 Wu ti had noticed that while the popular services were accom-
panied by both dancing and music, there were no musical performances at
the chiao. In reply officials said that in the past sacrifices to Heaven and Earth
had always been accompanied by music. Much {ater (4.0, 5) Wang Mang
cited the Li-chi to the effect that the Son of Heaven sacrificed to Heaven and
Earth;103 but in neither of these cases is there anything to show to what
period the text was alluding.

Neither Heaven nor Earth are mentioned in the Han-shu in the list of

7 A subordinate agency of the department of the T'ai-ch'ang X ¥ ; see note 71
above; HS 25A.23h.

9% HS 25A.24b.

% HS 25A.26b et seq.; MH 11, 475.

100 HS 25.A.33a; for the discovery of the tripod in 116, see HS 6.17b (HFHD, 2, 71).

191 HS 6,20b

102 S 25A.34hb.

163 IS z25B.19a.
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deities worshipped since time everlasting at Yung. According to 2 i
of the lost Han chiy i B & (%, which is ascribed to Wej Hui i ggment
A.D. 25), the services held there were changed each year bg rotati s o
hon?ur of Heaven, Earth and the Five Ti respectively 104 Th)errt: i‘a o sug.
gestion that.thc emperor took part in the sacrifices to Heaven a bdnJ(—:J-I b,
either in this context or the two references for 111 B¢ ; af'th'
o -€. and ADp. 5 just
tidp:z::ihz:f:r:h&greatest set of religious ceremonies in which Wu ti par-
e 05€ centring around the ascent of Mount T‘ai and the
performance of the Feng and Shan rites in 110.105 The underiyi i
bf.:hmd. these ceremonies lay in Wu ti’s search for immort [)'(lng couplod
w;tl'{ his reverence for the Power of Yellow (Huang B ﬂ;}*t)’: c(l:{)'!-lp]f-f":l
s{&errvu:.e to tl‘le Suprem.e Unity. The Power of Yellow was now pers'o:rilﬁc:ln Ij
u t:i sacrificed at his tomb, And herein lay an anoma) as H s
concerved as an agent for attaining immortality who had dyc;ne Efmg fand
could thus make contact with the beings of the other, 'immortajow;;}lc?el\i’anc'l
::pre:ls.ed surprise that, if Huang ti had indeed attained immortaiit ubtl
cending to Heaven, a tomb should be preserved for his mortal remZinsy

Liang-fu & % isi i

“ Chi Y ﬁ)ﬁ%ﬁand made the requisite sacrifices to the master of the land

Westf:io;;: al:onlili(izr{?g other references to Heaven and Earth in the

s Han Em < ;‘ mf'q,}: be as well to compare these features of Wu ti's

Kuang Wonint E: ;nt ‘those of the cer'emonies conducted there by

g Wut :D. 56. In neither case cana direct statement be made on the
. e actual Feng and Shan services; for these were conducted in

or elsewhere,
107
Chavannes!o7 traces the development of the concept of T ai shan from

L “ai '
ir; € of 'I'J“al shan may have developed somewhat significantly, While in 110
mo;ta 1ty had been the dominant motive, 19 ar Kuang Wy ti's perform
a i i .
e the emphasis was placed very distinctly on dynastic success. This may

104 HS 254, 12b. is ci
111, 462). 3 The fragment is cited from the So-yin note to SC 28.46 (MH,

105 HS 254, 35a.
19¢ HS 25A.36b,
::: Le ?‘m’ chan. pp. 434 f.
This point is also stressed in HHS (tr.) 7.6b; see Chavannes, thid 160 f.
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be seen from the text of a stone inscription which is preserved in the [fou
Han-shue; 192 and the climax of the ceremonies seems ta have been the
declaration of achievement made by the emperor ac the summit of the
mountain. The power to whom this declaration was addressed is not speci-
fied, but it seems very likely that the power of Heaven was intended. There
is a distinct reference to Kuang Wu ti's acceptance of his mandate from
Heaven; the notification was made by inscribing and depositing tablets
made of jade, Before ascending the mountain and performing the Feng
ceremony, the emperor lit a pyre of brushwood, whose smoke was presum-
ably intended te communicate with Heaven;1!0 after the ceremony he
conducted a service that was specifically dedicated to Heaven and which
included rites with fire 11! Later, at the Shar ceremony, he made sacrifice to
Earth.112 It would seem justifiable to conclude that, while there is nothing
to show how far Kuang Wu ti paid reverence to Heaven or Earth at the
Feng and Shan rites themselves, those powers received markedly greater
attention at the ancillary ceremonies than had been the case in 1190 8.C.

V1. Edicts and Omens
It has been suggested above that the changes that were introduced in the
state cults of 31 B.C. marked the official adoption of the worship of Heaven
and Earth in place of other deities; and that at the same time opportunity
was taken to give greater emphasis to the powers of Yin and Yang. The
general evidence of the edicts of the day tends to confirm the suggestion.
Tung Chung-shu (?179—-7104) is usually credited with formalizing the

doctrine that the untoward phenomena that disturbed human life on earth
or that appeared so dramatically in the skies were the warnings issued by
Heaven of catastrophes that would follow poor government.112 In fact the
belief is mentioned some time before Tung Chung-chu’s essays were com-
pleted. An edict of Wen tt which followed an eclipse that was reported for
178 B.C. specifically recognized the powers of Heaven in this connexion;
“If the ruler of mankind lacks the requisite qualities and if his administra-~
tion lacks impartiality, Heaven exposes this by means of calamittes, in
order to give due warning of a state of misgovernment.”’11% Later edicts
which similarly reflect a belief in the powers of Heaven and Earth were
again issued after the occurrence of untoward events, i.e. the earthquakes of
70 and 48 B.c.115 But both here and in other edicts there is a marked absence
of any compulsion to worship Heaven and Earth; and the same omission

109 HHS (tr.) 7.9a; Chavannes, tbid., 108 F.

110 HES (ee.) 7.10b,

U1 HHS {tr.) 7.11a.

12 HHS (tr.} 7.12a.

113 For a clear statermnent of this doctrine, see HS 36.3a.
114 1S 4.92 (HFHD, 1, 240).

115 HS 8.6b, HS 9.2za (HFHD, 2, 213 and j03).
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may l:u? noted on two occasions when the emperor wished to give thanks
for mmde.nts of a felicitous nature. [n 109 the mushrooms of immortalit
sprouted in the inner part of the palace at Kan-ch'iian; and the edict of 1:1hy
d:ay .renders thanks to the Supreme T3, but not to Heaven or Earth 112
Similarly the appearance and behaviour of phoenixes and the fail of swl t
d'ew were cor.nmemorated in an edict of 58;117 and jn response to these ha o
signs, worship had been renewed to the Supreme Unity, the Five Ty pp():l,
the Earth Queen; Heaven and Earth are only mentioned En the edict as Tlll
quarters whence the phenomena appeared. Similarly in the great edi :
1s?u‘ed after Wu ti’s performance of the Feng and Shan sacriﬁcesgon M .
T“ai, 118 although reference is made to the gifts bestowed by H Ounc:
Ea‘rth there is no question of offering them worship; and i};) Ieave“ n
edicti1? refers to the imperial sacrifice made to the Ea;th Quee 07dB‘Cl :n
appearance, but not the worship, of the spirit of the land (3 m)n et
m.ik'In tf';ae case of Yin and Yang, the evidence. of imperial edicts is even more
{ng. Between 178 and 30 a total of 46 edicts referred to the appearanc
of.phenomena or the conduct of worship. In nine of these the imbf:[anc tf:‘
Yin and }.’ang is mentioned as a feature or cause of disaster, and the d in
of these nine indicates the development of the faith in Y;'rz and ;’a:tlr'lg
the‘twenty years preceding 32 B.c. Apart from the earliest of the nine editm
which was dated in 6 5. the others were all issued between 48 and 4,120 IY'S’
an'd Yang are not mentioned in the documents which inauguratecf b;.h .
f&hlp of the Earth Queen and the Supreme Unity in 114-3; but Y:’:—;vaor:g:
;;?:Eig and symbolism is seen in the arguments for the reforms of 32 and
. a’ll"he rel:glous ra_:rforms and po]it.ical developments of Ch'eng ti’s reign
s0 @entloned in the Han-shu in connexion with strange phenome
;d,ih:: interpretation. The references oceur mainly in the Wu-hsing c}:;;:
Offe.:‘:d.cg (I;m:-s}m, chapter 27) \.vhich‘ sets out to reproduce the explanations
¥ ‘ung Chung-shu, Liu Hsiang and others for phenomena which
occurred during the twelve reigns of the Han period up to Wang M c'
the chapter also notes the precedents that were recorded in the Sgn'n angc’i
Autumn. Annals.122 Very often the treatment of incidents in this cf;)a f;’:”_
one of simple comparison: an occurrence is described, be it natural, f; pakl: l:
Ot catastrophic; there follows a narrative account of an historical e’v:;t altid

L8 HS 6,272 (HFHD, 2, g1).
UIHS 8,185 (HFHD, 2, 244).
118 HS 6.25b (HFHD, 2, 88),
i;: HS 6.28b (HFHD, 2, 93).
Le., 48, 47, 47, 46, 44
_ ' 47> 472 40, 44, 42, 42 and 33; HS 8.12a; HS g, b
and 11;?1(-1‘}:1-}:‘:{‘»2&:' 23?, 308, 306, 300, 111, 312, 320, 321 and i;:)’_3 ' 43, 58, 5b, 8a, 8b
e re i i iri
in the page. see CE: 25A;1:;r.1ce to the sacrifice of animals to the spirits of Yin and Yang
122 HS 27A.za,
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the reader is left to draw his own conclusions regarding cause and effect.
In five instances a deliberate association ts implied in this way with the
conduct of worship.

The incessant rains and landslide at Lan-t'ien § B of 161 p.c. were
followed by the destruction of a large number of homes and the death of
over 300 persons. The Han-shu observes!23 that, prior to this event, Wen ti
had taken the advice of his favourite Hsin-yiian Pting %% 35 2B and set up
shrines to the Five & at Wei-yang; and had also sacrificed there in person.
The Han-shu goes on to record Hsin-yiian P‘ing's fall from favour and the
punishment of himself and his family.

In tweo other cases the Han-shu again implies that floods were a natural
consequence of religious change, Z.e the floods of 39, which had been
preceded by the abolition of ancestral shrines in the provinces and the floods
of 30, following the move from Kan-ch‘itan and Ho-tung and the suspen-
sion of services at Yung.1?* The remaining two cases were not concerned
with the state cults.125

Of more irnmediate interest is a strange occurrence which was associ-
ated not only with the floods of 30 but also with the rise of the Wang family
to political power. In all three events the power of Yir was conspicuously
strong. A nine-year-old gir! named Ch'en Ch‘ih-kung [E % & was said to
have made her way right into the Wei-yang 7K Bt palace of Ch‘ang-an
without betng detected by the guards, The Han-shu comments:12¢ “The
panic which overcame the papulation owing to the fear of floods marked the
zenith of the power of ¥in. The young girl's penetration into the halls of

the palace was a symbol that, by exploiting the favours granted to a woman,
the lower orders would be taking up residence in the buildings of the
palace.””127 The text then draws the attention of the reader to the rise to
prominence of the Wang family which had been beginning at just this time.
This again was a sign or result of the dominance of Yin 128

123 HS 27A . 21h, 224,

12 HS 274 22a.
125 HS 27B.26b. In 34 a regional inspector imposed a ban on the general erection

of private sanctuaries # BL; officials had hewn down a large pagoda tree (fuai ) ata
site within his area, but the same night it raised itself on its former position. The
second instance (HS 27C.r.22a) concerned the frightened and peculiar behaviour of the
popuiace at a time of worship to the Queen Mother of the West. {3 B.C.).

126 HS 29C.1.21a.

127 This phenomenon is recorded more briefly in HS ro.4a (HFHD, z, 381).

128 See also: (i) HS 27A.152. In 32 a fire broke out in the shrine dedieated to
Hasiian ti’s father {this shrine had been restored in 34, after the interruption of ser-
vices six years earlier). (ii} HS 27B.1.26a. A popular boys’ song of the Yiuan ti period
which referred to the overflow of spring waters was followed by the uncontrolled rise
of a spring in the palace in 31. 'These occurrences were associated with similar events
af the Ch'un-ch'iu period and taken as presaging the rise of ¥in to the exclusion of
Yang, a3 brought about by the Wang family. (iii} HS 27B.1.6a. In 32 brilliant lights
were observed in the north-west, whence a typhoon arose; other climatic disturbances

followed.



26 MICHAEL LOEWE

VII. The Yellow River

It begins to be comprehensible why K'uang Heng, chancellor of the
Han government, apparently voiced no opinions during the panic of 3o B.C.
and why it was left to Wang Shang to steady the emperor’s nerves and allay
the fears of the public. For K'uang Heng did not dare to speak. Recently
he had beea tampering with the religious practices of state; and it may be
conjectured that, had he expressed a view about the floods, political detrac-
tors might have fastened upon him responsibility for exciting the wrath of
the spirits and thus endangering the life of Ch‘ang-an. It may be surmised
that for K'uang Heng discretion lay in silence.

The end of the panic was marked by an imperial edict, issued in the
ninth month (Qctober to November) of 30 B.c.129 “The provinces of the
empire have recently suffered disastrous oods and the flowing waters have
brought death to persons in their thousands. Groundless rumours were rife
in the capital city and men were saying that floods were drawing near.
Officials and members of the public took fright, fleeing away or climbing the
walls of the city,” The edict closed by ordering senior officials to conduct a
commission of enquiry throughout the empire. But more than human
gestures were needed for the welfare of government; and the hand of nature
was soon to lend some credence to the fears expressed so forcibly.

The main probiem presented by the Yellow River was that of directing
the heavy press of water to the sea. If inundation of the surrounding
country was to be avoided in the lower reaches, two principal channels were
necessary. A major breach which occurred in one of these in 132 was not
repaired until rog, when W ti attended personally at the work of erecting
dykes.130 It seems that the situation was improved considerably at some
time between g5 and 69 by the formation of a secondary outlet as the Tun-
shih ho HE F {A7;131 this was of equal width and depth as the main course
of the river and followed the natural lie of the land, However, there were
na dykes to constrain the waters, and the situation was st{]] dangerous; some
time between 69 and 66 artificial channels were dug to divert the stream.

In 39 B.c. the river burst its banks and the Tun-shih ho was disrupted.
Early in Cheng ti's reign Feng Ch'iin % &, commandant of Ch'ing-ho
i1 commandery, pointed out that while one channel was being forced to
do duty for two disaster could not be avoided. However, his plea to have the
channels dredged before it was too late was rejected on the grounds of
economy; and following the heavy rains of 30, the Yellow River duly burst
its banks at Kuan-t'ao 8 B and Chin-t' 4 3&. Four prefectures were

affected and 150,000 ch'ing £ of land were inundated, sometimes up to a

128 HS 16.4a {HFHD, 2, 181),
130 HS 29,62 ot seq.
LHS 29.13a
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132 This disaster occurred in the autumn of 29 B.C.; Yl'ng
dCilrilt:gOf?g(:éeitl;e ir:;eria! counsellor was blamed for taking ineffective
i it suicide.
acuo'r;‘;rilsd ::t‘iscil:zr::r:;fo\:?l: an account of a panic that took place in
Ch'ang-an; it will close with an account of. the 'successful action :jtl;an i;ly
Chinese officials in an emergency.133 The situation c?f 29 was sived by the
prompt action of Fei T*iac F §ff 134 in distributing r.cllef in the affected zu-fl:asé
A fleet of 500 boats was assembled to evacuate the mhablta.nts and a total o
g7,000 persons were moved. In addition Wang Yen-shih E Eb‘ﬂi‘ ﬁa:
appeinted commissioner of the river dykes, with ordc‘rs to ‘haveutiile rea;" ed
sealed, Bamnboo canisters measuring 40 feet long and nine gmbs were fille
with small stones; a boat was lashed to each side of the canister which was
towed and lowered into position; and after 36 days' the dykes were corn-l
pleted. To mark this successful achieverment an edict ordt‘aired .the r.egnaf
title to be changed for the following year to Ho-p'ing i Z3, “‘Pacification o
the River”. The work of the conscript labourers who had been engag;c‘: wa;
recorded as being equivalent to six months’ sewice. away from h‘ome; X z;n
Wang Yen-shih was rewarded with an official appointment, a minor nobi Lt);
(Z.e. that of Kuan nes hou Bl A 4&) and z gift of gold. A pracncgl measure o
his achievement was shown two years later, when the damage inflicted by a
further breach of the Yellow River was estimated at half the extent of that
suffered in the early days of Ch‘eng ti's reign.137

132 H3 26.14b; HS 10.52 (HFHD, 2, 383).

154 Tt i B.384) and held the

133 Fei T'iaoc was appointed Ta-sm-_nung‘ fxind4z _th.t}fHSr c:\?isi.c?n :l) ahm i

1 . He is very probably to be 1dentll ed wit e p ‘ X

g?—:::::; !Ifi;x;o who features in an undated strip found at Chii-yen (214.334; TP 357:
Chm’l;ﬁla;:i}.m; it is not clear how this unit of measurement was defined at this period.

136 1 follow the interpretation of Yen Shih-ku,

137 HS 26.15a.



