NOTICES OF BOOKS

Y.E Wentz, The Tibetan Book of the Dead, 3rd edition, Oxford Universicy
W. Y. Evans- »
Press, 1957, 249 PP-

1 with the additicn of a “Psychologi;al

This imRortant bog:k l-éasjlrl)::; ;ﬁgr;?\teflmroductm‘}' Foreword” by Anagarika
Commentary E’Y Dli; 10‘ icz;l Commentary”’ is excellent and [ would_ urge a-n\_.r new
Govinda. The PF&'C olog ntary first and then turn direct to the main hody of the
reader o read this Come]:)awa-SamdUP'S translation of the Bar-do'i thos-grol. He
work, namely Lama i::izi;g a go0d English rendering of an actual Tibetan text. As a

may be confident of ¢ vz not always been given correctly

crit names ha

minor critic_ismkone ?:}}:en?rtfbte[tlzrtx if:‘:l:isé‘:iave heen ,ql.Jiw PEC‘d-leSSl}" reproduced: e.g., _
and‘that o i Tseurima for Caurima, Petali for Vetill _(p. 142{-b Anagarika

Kerima for Gaurima, stery is made of this text both by the ]:EdltDl'”an(r Y Ig a2

Too r:r‘mch ata n-;y 'h?c.h is sealed by the seven seals of silence”, we 'aie tdo_ , 3;1 _
Govinda. ‘It is a book w 1o break the seals of silence” (p, liv). Thm 15 misleading, ;Jlr
now ‘“‘the time has c‘?me il and Fierce” divinities, who mamlfest themselves in the
the mandalas of the “Tranqu ‘E;_cu known to every Tibetan, while the central doctrine

bar_dl:‘(igt'engi:jcizin:rﬁ:;);oaII:uddhism in all its forms. The text is difficult for a non~
of rebirth 13

: i iliar with the numerous divinities. For t_he_:
Til?eta}n Bnl? . sotl:::;easl’mr;dtixsasm;?:in accompanying go_ds are not symb:elfve‘;l::;
b"he“n_g”T.lbe-tan but manifestations of ultimate reality, wh_mh areh?rx_z ved a8
“esotere slgmﬁcqncs,as ultimately unreal. Dr. Jung draws attention ‘tcf th is ‘r:p but a'l
e e beckrour d of this book is not the niggardly European ‘eit e“’h "e Dr.
fact: ““The b“kgro.un- ° ‘both-and’.”” As for the doctrine of rebirth, per a?entiﬁ:-:'
magnificently ‘afﬁnnatlvcmse for affirming it 50 tesolutely, than was the unsillem e
Evans-Wentz is pore u.nathemizjng it (p. x). Elsewhere he recognizes t}}chpll‘o leen a8
Church-Counc! 'f?r o 1) and gives an “esoteric” interpretation whic ftorc:3 > un-
highly conttovers? _(p_. : on a theme by Charles Darwin. He ignores the_ch P :s rare
commo_nly like a var}a:;lc; difficulty of obtaining human life, an event whicl u)lsthe fare
Bu&‘i‘dltlls'; ::Etl{jeg :)vhich dwells at the bottom of the ;)‘ce:m la:nd ;?Eilghcggzegeen thrown
as that o ! ing i through a yoke, h
face once in 4 huﬂ_dTEd Yieeac;- E;t'hl?:’:l t\?:f ;:'fdntcl::t by thge waves. surelﬁ' ‘tih © on}}’, 'EC:E;E;
on the wates and 183?;:1 is provided by the Buddhist doctrine of no—sef el::ments.
f‘es_o:ertl}fat ::rkllteer? il;e:lo lself soul or person to be rebodm< ol ?lm ii:;{:a;nli:ve referred
Insists i i also fundamentally F :
which appear to be Peﬁz‘;s j:]ie[h;?gff'ibetan “after-death'” Ce“’emo_ljlllfs hE:B“::flt::
elsewhere to the pracontmsting the religious significance of the rite wit L " fl:ct that
Himalaya, pp. 262;?1:, ﬁ-\nagarika‘ Govinda does well to draw attention c;:o(t ). Why
ideas of many lg . ve as a guide for the living as well as the deaf thF;-“Tr-anquil
this ritual shou sex_': is no longer used in this way? The invocation o .
does he suggest that 1 (zhi-khro) is one of the most popular of T’l!)f}:an e &
and Fierce” divinities ssarily concerned to prove that the Bar-do’s 0:3; e aost
Hle seems = unnfec::n bon ideas, and to assure us that bor is none t eh 1 o surely
fake, that it 15 ,f‘:"e (rcl liv—tvi). [n praising the preselnt translator he shg et rare
respectable reh;f;lon :r? 'unseemly' reference to other‘leetan schol\:;‘s, :;’ ‘hould have
have lzfmlkl::fc ;:en:x devoted to their subject (p. kxiii). Dr. Evans-Wen
exception
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rewritten the section on “Tantricism' {pp. 213-20). Perhaps it wag t
say that “to define what is and what is not a tantra is not easy”’, Thia |
true in 1957. Moreover, hig summary of Sir John Woodroffe’s resear
relevant to the Rar-do% thos-grol, which is based on Buddhist tantric theories
Hindu ones. Dr. Evans-Wentz writes a3 one of authority; vet
to the feminine partners of Buddhist divinities as shaktil, he is perpetuating an error,
now 50 widespread, that it wil] only be removed with great difficulty. The term
“energy” is not used in Buddhist tantras and is
feminine partner is prajiia “wisdom™, the Mother who is the quiescent source of ail

buddhas. See S, B. Dasgupta, An Introduction to Tantric Buddhism, Calcutra, 1950,
pp. 1co ff.

rue in 1927 to

D. L. $xELLcROVE

Reuben Levy, The Social Structure of Islam, being the Second Edition of the Sociolagy
of fsiam, {Cambridge), 1957, 8vo, VIII, 516 Pp.

tlier work by Professor Levy,
The Sociology af Islam, which was published in two volumes in 1931 and 1933 respec-

en made. The materials have
undergone revision in the light of altered conditions and nore recent work on the
subject, and have been re-arranged and collected into g single volume.

In this work Professor Levy studies in some detai] the structure of Muslim society
among the various peoples of diverse ethnic origin and the common features that bind
together Islamic communities in every part of the world, Under ten headings which
embrace subjects like the grades of sociery in Islam, the status of women and children,
morality, custom and usage, jurisprudence, science, and military organization, the
author examines the basic principles of Islam and assesses the success or the faijure
of Muslims of different pericds and countries to adapt their way of life to these
principles.

In the Introduction Professor Levy writes:
the beginning, or at all, intended his message to a
land of Arabia is a question which cannot be de

Although Islam is a universal religion which takes no
nationality, and enjoins feelings of brotherhood on all men, it is yet in many of its
aspects exclusive. To be considered a devout and practising Muslim postulates a
knowledge of Arabic, the sacred tongue of Quran and praye i
multitude of laws and commands which govern the minuts
rigidity of the Islamic code has perhaps militated against
peoples whose traditions and codes are themselves sufficien
adaptation to varying needs. Against this is the sense of dig
adherents and its lack of complex ritual. Islam in its day was
a civilization that opened the doors to the European
to its future role.

These and other questions present themselves to the reader ag he peruses the
pages of The Secial Structure of Isiam, On the subject of Islam among the peoples of
the Far East, especially Central Asiz and China, it is to be regretted that Professar
Levy has not taken more advantage of modern research which has gone far bevond
Vambéry d'Ollone, W. Barthold and Martin Hartmann. The book contains four
instructive maps about the extent of Islam ¢. a.p.

1St 750, 1050, 16350, and 1953, and a
bibliography, The introduction, which runs to aver fifty pages, will be of great use to
the informed layman.

account of race, colour, or

nity it confers upon its
the driving force behind
Renaissance. Qne speculates as
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